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The birth of an idea

I started this project with an interest in

finding out what the situation is like for

LGBTI+1 citizens in authoritarian or

neoliberal regimes. I had previously

written a simile about the authoritarian

Turkmenistan, somewhat comparing

Turkmenistan's authoritarian leadership to

that of the fictive city of Kallipolis from

Plato's The Republic, but had no actual

experience talking to people being able to

recall their experiences from living inside

an authoritarian country. Due to me being

1 LGBTI+ stands for lesbian, gay, bisexual,
transgender and intersex. Intersex should not be
confused with non-binary. According to N. Chusak,
Y. Serdyukova and I. Tantsiura (Queering
Paradigms VIII), “the letter ‘Q’ can deliberately be
excluded in order to distinguish the usage of the
‘queer’ as an umberella term for LGBTI+ from the
word ‘to queer’ as a verb or method, which implies
a constant questioning of hierarchies and power
imbalances permeating social and political
structures”.

able to participate in the conference

Futures of Feminist and Queer

Solidarities: Connectivity, Materiality, and

Mobility in a Digitalized World, I quickly

became fond of three participants and their

subjects in particular. After hearing their

presentations, I asked if they would be

willing to participate in being interviewed,

and all of them agreed.

Although presenting different issues, they

all had two things in common; finding

solutions through both online-offline

activism, and giving a fair critique of

visibility politics. Although online-offline

activism is something I had heard about

before, politics of visibility opened my

eyes to issues I hardly knew existed, which

is quite understandable since I have had

the privilege of never fearing my own

safety being jeopardized due to my

identity.

As mentioned above, since the

interviewees all had online-offline

activism as well as critiquing visibility

politics in common, I decided that I would

be using three main themes as a way to not

only bring clarity on where my

interviewees stand in their personal as well

as professional opinions but also to make

this article somewhat more readable - what

I mean by that is that the following issues

are of major importance, and in order to
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not take away attention from that, these

subjects need to be placed in a context. If

not, the text would merely be 30 pages of

information with no personal twists, hence

why I chose three themes.

The following themes are; activism on

digital platforms, vulnerability and

solidarity within the queer community, as

well as negative attitudes towards LGBTI+

individuals in the countries of Georgia,

Kazakhstan, Russia and Turkey.

I chose the first theme to be about activism

on digital platforms since I believe that it

is important to highlight the not so black

and white ideas of online being

anonymous and offline being exposed,

when it in fact can be the opposite, or

neither, which my interviewees told me

about in the interviews you will read later.

The second theme I chose because of the

phenomenon that being visible does not

equal to being in solidarity with the

LGBTI+ community. In fact, it is often the

case that countries with lower LGBTI+

visibility have a lot more solidarity within

the community compared to countries

where being LGBTI+ is not that

stigmatized. With my interviewees, I will

be discussing Pride becoming increasingly

capitalistic as well as the risk of Pride

becoming less politicized, amongst other

things.

The third and last theme, negative attitudes

towards the LGBTI+ communities in

Georgia, Kazakhstan, Russia and Turkey I

chose due to my own experiences with

media simplifying why being LGBTI+ in

the above countries still is stigmatized,

often by pinning it down to be about

almost nothing but politics; not politics in

general but about state policy or the fact

that they are lead by authoritarian or

neoliberal leaders. This almost completely

disregards the histories of injustices and

colonization these countries have a history

of. I used to believe that colonization

creates an open wound within a country,

and in order for a country to heal after

years of colonialism, then nationalistic,

traditional and religious values usually

skyrocket in popularity, since they can

help build up a national identity again.

Then again, these claims were merely my

own opinions.

It was therefore incredibly interesting and

honoring to sit down with the

interviewees, being given a first hand look

on what the realities in those countries

actually look like, instead of falling into

the trap of the narrative that the

“oppressed East” are desperate to develop

and “be like the West”, which is not the

case.
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Since I also have a particular interest in

religious versus secular ideas, and how

those can be applied on my main themes,

this too will be included in this article. I

will also be discussing the colonialist and

homonationalistic aspect of certain topics

within this article.

Finding - and changing - the structure

When writing this article, I was unsure

about how to properly structure my work.

After working for a while, I realized that

my structure did not match up. I therefore

decided to dedicate the entirety of part 2 to

how Turkey’s queer community has been

affected by the pandemic, as well as the

question regarding secularism, religion and

homonationalism. I chose Turkey not

because I think it’s the most religiously

conservative country, but rather because

Turkey sometimes can be the victim of

islamophobia and unjust so called

“secular” critique, compared to the

christian countries of Russia and Georgia.

As the main source, I am using the work Is

Critique Secular?: Blasphemy, Injury, and

Free Speech by Talal Assad, Wendy

Brown, Judith Butler and Saba Mahmood.

Conducting the interviews

#HerYürüyüşümüzOnurYürüyüşü - Our

every walk is a pride walk

I contacted my first interviewee, Onur,

since I became fascinated with how

Twitter could be used as a way of

resistance, and also due to his

poststructuralist standpoint, which (for me)

is a quite uncommon perspective.

My initials here stand represented as S. L,

and for Onur it is O. K.  This is the case

for the other interviews as well.

Onur, a PhD student from Turkey, has his

own project within his studies mostly

focused on LGBTI+-issues from both a

Turkish as well as a transnational context.

His main focus is to bring online and

offline activism together in context as well

as doing research on how authoritarian and

neoliberal governments are affecting the

queer resistance movement in Turkey.

The history of the LGBTI+ movement(s)

in Turkey is very complex, and most of all,

political. During the Ottoman Empire,

same sex relations were not criminalized
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nor taboo, and thanks to the (in some

cases) progressive Kemalist regime, the

general attitudes towards at least

homsexual individuals, seemed to take a

positive turn. However, due to the

increasingly popular ruling party of

Turkey, AKP, LGBTI+ individuals now

have very little to no protection. To be fair,

there are indeed some instances where

public figures supportive of the LGBTI+

movement in Turkey have received praise

from Erdogan, who is notoriously

anti-LGBTI+. To quote the Turkish activist

Barbaros Sansal: “If you are pro-regime

(and pro-Erdogan), you can be a

homosexual. But if you are in opposition,

you are sin”2. With that being said, safety

is a major issue for the common Turkish

LGBTI+ individual, not only due to social

stigmas, but also due to police violence

and vigilante attacks.

During Istanbul Pride 2019, protestors

were attacked with plastic bullets and

harassed by police force. In order to

prevent risking the safety of each other,

protestors began using Twitter as a source

of communication, uniting under the

hashtag #HerYürüyüşümüzOnurYürüyüşü,

meaning “Our every walk is a Pride

walk”.

2 Reuters. Pride celebrations stir tensions in
Turkey. 2020.
(https://www.reuters.com/article/us-turkey-rights-lg
bt-idUSKBN2426FA)

Istanbul, although not safe enough, has

consistently been named the safest place

for Pride in Turkey. For LGBTI+

individuals in much more conservative

cities like Konya or Şanliurfa, the greatest

fear might be what might be waiting for

them upon their return home.

Pride, like elsewhere in the world, also

risks becoming glamourized and it is

important to keep in mind that the ability

to attend Pride might be entirely dependent

not only on dangers from within, i. e.

family, but also money, transportation or

shelter.

How an art project helps to create

solidarity

Being visible and safe, both online and

offline, is often taken for granted in many

Western European countries, with Sweden

being a prime example of how rainbow

flags and openly using social media are

being used as a way to support Pride.

Unfortunately, visibility politics and/or

politics of place are far too seldom heard

of due to lacking allyship between the

West and the East.
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Visibility politics is one of the main

divides between the Western and Eastern

Pride-movements, and as long as Pride

continues its capitalization in many

Western countries like Sweden, it is not

only erasing the main purpose of Pride,

i. e. activism, but also erasing solidarity.

When conducting my second interview, I

was introduced to the realities of people

not often highlighted by the increasingly

capitalistic Pride-movement in Sweden.

For this interview, I contacted Katharina,

Tania and Ruthia.

Katharina is an American Studies scholar.

Her research fields are primarily queer and

feminist theory, popular culture,

postsocialist, decolonial and disability

studies.

Tania is an activist, translator and

researcher.

Ruthia is an artist, writer and researcher

based in Kazakhstan and Austria. She

graduated from Kazakh State University as

an ecologist, but since 1997 she has been

involved in various types of activist,

artistic, literary and curatorial initiatives.

They all took the vunerability of

queer-individuals from ex-Soviet countries

into consideration when creating their art

project. The project was initially created as

an alternative to the visibility politics that

seemed to work so well in the West, due to

increasing violence and suppression of

LGBTI+ individuals from governments,

the most prominent example being the

Russian “anti-gay propaganda law”.

Being an LGBTI+ individual in

Sakartvelo (Georgia)

In Georgia, people identifying as LGBTI+

face severe discrimination, both legal and

societal, with the most vunerable group

being transgender sex workers. Like

elsewhere, stereotypical binary masculine

and feminine traits are often projected onto

people in Georgia, and in order for a

transgender individual to change namne,

they must undergo sex reassignment

surgery. Since, according to Agenda.ge3,

the average georgian salary is about

1,092.7 lari or $398.80, the situation for

transgender individuals in particular is

very difficult, since they do not enjoy the

same legal rights and can also be refused

housing, job opportunities, etc.

Although the situation has become

significantly better since same sex

relations were legalized in 2000, the issue

3 Agenda.ge. Q1 of 2019: average salary in
Georgia increases to 1, 092.7 GEL.
(https://agenda.ge/en/news/2019/1579)
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of LGBTI+ rights in Georgia is quite a

complex one.

I contacted Aia Beraia because of my

interest in Georgias quite complex history,

as well as to find out how political

tensions and being a former colony of

Russia affects the situation for queer

individuals in Georgia.

Aia is a Phd- student at Ilia State

University - University of Münster.

When conducting my third and last

interview with Aia, she told me that

LGBTI+ individuals, more specifically

transgender individuals, doesn’t always

face the same societal challenges as one

another. For instance, a transgender male

is usually not looked down upon as much

as a transgender woman, due to the fact

that masculinity in general is praised in

Georgia. Hence, it doesn’t automatically

put the transgender man in danger, given

he confines to the Georgian societys idea

of masculinity.

Summary: Being non-visible is not the

same as being invisible

As explained by the interviewees Aia,

Onur, Ruthia, Katharina and Tania,

creating queer relations and forms of

resistance cannot be entirely dependent on

visibility. In fact, visibility politics and

politics of place often do more harm than

good in many non-Western countries due

to factors such as online surveillance or

abuse by the authorities directed toward

civilians. The art project aims to create

comfortable spaces for local queer

communities, Tbilisi Pride can help the

queer community gain access to more

public spheres, and in Turkey, Twitter can

be used as a form of resistance.

Due to the Covid 19-crisis, almost

everything nowadays has to be conducted

online, willingly or unwillingly, which can

lead to alienation because of lack of safety

at home. As told by Onur, it is also

important to crush the myth that online

makes everything accessible to everyone,

since not everyone can afford electronics

or good wifi, nor a place to be unbothered,

which risks to reduce not only the ability

to partake in activism, but also losing

support as in friends only being available

online.

Although the Covid 19-crisis might have

worsened the case for LGBTI+

individuals, it has also given the

opportunity for society to sometimes get

together to create support networks for the

most vulnerable, which has helped to
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increase solidarity in Georgia, as told by

Aia.

Online-offline activism

My interview with Onur

Onur is a PhD student and has written

about the situation for LGBTI+ people in

Turkey in his paper, ‘Our every walk is a

pride walk: reclaiming places through

queer networked solidarities’, in which he

discusses the matter of digital activism and

politics of place from a multimodal

perspective.

I met up with Onur in October, where he

first gave a quick briefing on what he is

currently working on.

Onur is part of the TechnAct Research

cluster, where he also has his own project

as a PhD student. His work is mostly

centered around LGBTI+ issues in Turkey,

but also keeps his focus on a transnational

level, outside of set borders. He is also

interested in how networked and digital

activism can bring online-offline activism

together and thus analyzing its complexity.

I asked Onur what initially sparked his

interest in LGBTI+ rights in Turkey.

“I try to understand how resistances occur

within the LGBTI+ community, facing the

very contrasts of authoritarian and

neoliberal regimes. I find it interesting

how LGBTI+ activists are organizing

themselves and initiate their own activism,

where queer activism is under threath on a

daily basis. I use many different methods,

but mostly digital ethnography. What that

means is that I analyze digital platforms

like Twitter, Instagram and Facebook,

where they initiate their activism.”

Furthermore, Onur told me that he is

planning on doing fieldwork regarding

Pride in Turkey, in which he aims to see

how the digital can affect Pride. I

personally found this interesting, due to

Pride 2020 in Turkey being conducted

online, but also because of the different

types of digital platforms being used, and

also what potential threats they pose.

Here, I will present an excerpt from my

interview with Onur where I asked him

about online visibility compared to offline

visibility. I wanted to know if there really

is such a concept as being safe whilst

visible online.

SL:-  In your presentation, you were

talking about Twitter, and how it can

function as a tool for multimodal contents

being united under one hashtag. So my

question to you is, how important would
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you consider Twitter to be for activists and

closeted LGBTI+ individials alike, and

also, would you consider Twitter to be safe

(for LGBTI+ individuals)?

OK:- Yes, I think it is a complex question.

Twitter is an important platform due to the

hashtag function which allows collective

action to happen. But I guess you also ask

how Twitter as a private company is

involved in this?

SL:-  No, but regarding safety

measurements for LGBTI+ individuals.

OK:-  So you’re asking how Twitter (or

online visibility) can put people on threat?

SL:- Yes.

OK:-  Well, that’s a challenge for LGBTI+

people, since the use of platforms like

Twitter can end up with unwanted online

visibility, as in exposure of their identities

when they wish to stay anonymous online.

Many LGBTI+ activists in Turkey are

already there, they are public and so for

them, this is not really an issue. They are

already in the forefront, they want to be

visible and they want their voices to be

heard and so for them, this is not a

problem. But then there are a lot of people

who can be the target of state surveillance

and hate speech because of being exposed

as an LGBTI+ individual, which I think is

an important issue in this digitalized

world. Of course we can make ourselves

more visible, but that also puts our

identities out to a much wider audience,

which can be harmful especially for

younger queer-people. Younger

queer-people often use social media, not

only for activism but also as a way to

socialize, which can harm them due to

becoming a possible target of online

bullying as well as hate speech. These

dangers online can have a detrimental

impact on their mental health apart from

being at risk safety-wise. In that regard, I

think social media really is two-sided; it

can help bring wider networks together

and make activism happen, while the

bigger platforms also puts people at risk

for surveillance. Analyzing this from an

authoritarian context, digital activism will

never be free from that (surveillance and

hate speech). People can be tracked and

punished because of their activism online,

and this is not exclusive for Turkey, but for

other authoritarian countries, too. People

can get into trouble or even worse, face

potential jail time just because of a Tweet

they shared.

SL:-  At Pride Parades and such, it’s

common to take pictures or publish public

updates on social media, while at the same

time there are people participating who do
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not want their identities to be exposed

online. What can be done in order to

prevent people who do not wish to be

visible online to be exposed, without Pride

necessarily ‘censoring’ themselves online,

is there any possible solution?

OK:- Well, this is tricky. So, when it

comes to Pride which takes place on the

street, family can be an issue for queer

people; they might be living a double life,

as in they are hiding their identities from

their families, and when you participate in

Pride, you often go from one place to

another. That makes it an obstacle to

remain anonymous, but you are not home

anymore, so you can just be there. Of

course there are more police interventions

and other threats to their identities, but

people often assume that the digital might

not put them in as much danger as places.

Police violence is not directly there when

you are online, but we should also think

about spaces; people are joining and that

doesn’t mean we don’t have a place. We

are placed somewhere, be it in a room or a

house, and especially during pandemic

times, queer people have no choice but to

stay at home with their parents. Of course,

not all parents are homophobic,

transphobic, etc, but some of them are, and

so for many queer people online does not

equate ‘safe’. Being at home in a

non-queer friendly environment during

lockdown has taken a toll on some queer

activists because they are only able to do

activism online and they cannot be away

from their parents or other people that they

are living with. This just shows that there

are still a lot of limitations in terms of

staying safe online, especially on

platforms like Zoom.

SL:- It’s interesting that you mentioned

Zoom – can you elaborate a bit on that, i.e

how Zoom affects online activism as well

as visibility, compared to when Pride takes

place on the street?

OK:- I think having a Pride on Zoom has

many great opportunities that allows many

people from transnational contexts to come

together. As a result this connects more

(queer) people around the world, and since

I don’t physically need to be there it’s

more accessible for me in many ways. It

can also be more accessible for people

with disabilities, with many other positive

aspects of it too, I think. Collaboration also

becomes easier online; you can conduct an

event in your own apartment for people

who might not only be situated in Turkey

but in other countries as well. Zoom brings

people together, which I think is a good

thing about Zoom. But, I think it's just as

important to keep in mind that Pride is also

about exposing LGBTI+ presence to the

wider public, and so Pride functions as a
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queering of place, especially in an urban

context. Many places are, so to speak, built

and centered around heterosexuality, with

heteronormativity being perceived as ‘the

normal’. When there is a Pride parade,

peoples in these exlusively

heteronormative areas are exposed to

queer people and queer activism. This is

very important since the visibility on the

streets has a bigger, political impact; it’s

reported about in the media, which I think

is one of the most important purposes of a

Pride parade – it’s not only celebration or

protest, but celebration and protest comes

together. Pride is unique because it brings

celebration and protest together.

In some Western countries Pride has

become very commercialized, which I

think is a problem and many queer people

are against that. In Sweden for instance,

there have been some instances of local

groups criticizing Pride Stockholm

because of the commercialization and thus

making Pride seem like something more of

a show than an actual political protest.

There are still many inequalities between

LGBTI+ individuals, but unfortunately,

these are not addressed so much anymore.

Therefore is is not only important but

absolutely necessary for these queer

individual to claim the streets, and be

visible that they are not going anywhere;

this is something that online visibility

prevents, with you only being in your

closed group. Anyone passing you by in

the streets, be it some random individual

or family member, don’t see you. You need

to be at that Zoom meeting, which makes

it a very exclusive place. Participating in a

Pride of place, queer peoples can talk to

each other, realizing they’re not alone,

which is especially important for teenagers

who easily can feel weird or isolated due

to constantly encountering media, public

opinions and the government acting in a

very homophobic way. When participating

in Pride, you realize that you are not alone

since you are part of a community. With

Zoom, this will become much more

difficult.

SL:- So in order to protect people online,

is there a solution to keep ‘infiltrators’

away from joining groups and/or events,

without necessarily having to ban or

examine them?

OK:- There have been quite a few cases

like that. Digital spaces are not safe,

obviously. There have been cases of

people getting attacked, but these attackers

do not only use Zoom. Twitter, Youtube or

Instagram can be used with the intent of

going to events and spam or harass.

Sometimes videos of Pride on Youtube are

automatically stopped and taken down,

even though no terms and policies have

been broken. Not just videos but also posts
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regarding activism can also be taken down

on Facebook because they are considered

‘adult content’, which is not the case, but

these posts and videos are still being

removed nonetheless. Censorship,

spamming, attacking and directing hate

speech towards individuals are very much

a risk, and stopping this is obviously

depending on banning the ones who are

doing the attacking and these other

interventions, I don’t know any other way

which that can be handled. Ultimately this

just shows that there are no such things as

safe spaces, which I personally do not

believe in either; I think all spaces, both

digital and physical, are contested, and the

contestation does not always come from an

‘outsider’, but it can happen within a

community, so it's difficult. We should also

keep in mind that digital spaces might not

always be accessible for those who are

interested in them, but might be available

for people who are interested in using

these digital spaces in a malicious way,

and it is often more organized compared to

physical violence on the streets, for

example. In my research I am not

specifically focusing on these online

attacks, but I definitely think that this

should be talked about a lot more than it is

today.

SL:- So which is more dangerous; is it the

vigilante attacks on the streets, the attacks

online or would you consider both to be

equally as harmful?

OK:- I think the psychological harm which

online harassment and attacks can cause

should not be undermined compared to

physical violence – online violence can

have detrimental consequenses for mental

health and even lead to suicide, where

teenager LGBTI+ individuals can be

especially at risk if they are exposed to

severe bullying on social media. The

problem is that many people assume that it

is ‘just a screen’, and if you turn it off, the

problems disappear, which is the wrong

approach since a lot of people's identities

are entirely based on social media

sometimes, and it defines many people, so

taking it away is not an option. For a lot of

people, their lives are a combination of

both physical and online presence,

especially now during pandemic times,

and so it’s obvious that it can’t be brushed

off as ‘it’s just a phone’. Also, online harm

can also conclude physical harm, with

doxing and such – this has always existed,

but it is now that we have social media,

that such things become more visible.
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My interview with the creators of ‘The 

Magic Closet and the Dream Machine”

The project Magic Closet and Dream 

machine consists of several creators, 

including Katharina Wiedlack, who is a 

scholar in American, Gender and Queer 

studies, Tania who is an activist, translator 

and researcher, as well as Ruthia 

Jenrbekova who is an artist, writer and 

researcher.

I asked what sparked the interest and idea 

of the Magic Closet and the Dream 

machine.

“What initially sparked the interest.. Well, 

I have always had an interest in how queer 

communities in countries like Kazakhstan, 

where I am from, to be exact, how they 

manage to survive. If you come to visit 

Kazakhstan, nothing would stand out and 

from just the surface, you wouldn’t see any 

queer people, anywhere. Yet we somehow 

manage to exist, we just have to find new 

ways of living, communicating and so on, 

and to find these solutions has been an 

interest of mine for a while now. I also find 

it interesting how the very heteronormative 

perspective is reflected in the arts and the 

cultural sphere”,

Ruthia tells me.

I asked her what the situation is like for

LGBTI+ communities in Kazakhstan.

RJ :- The situation regarding LGBTI+

communities in Kazakhstan is quite

interesting, I would say. Compared to a lot

of Western countries, the levels of

homophobia, transphobia as well as

xenophobia in general are high, and all in

all, the society in Kazakhstan is

patriarchal, all the way from the political

top to the everyday lives of ordinary

people. At the same time, we have a lot of

new advancements for changes in the

public sphere, because during the last

five-six years, people have become more

vocal in the public sphere and we have

some very brave initiatives in the media

when smaller queer communities has

become more visible. With that being said,

I would say that the situation for queer

people in Kazakhstan is in some sense

even better compared to Russia, because

there is no right-wing activism here. As a

result, people can be hateful online on

forums like Facebook, but in activist

sphere, they seldom physically attack

queer people compared to Russia, while in

everyday reality homophobic violence can

be even worse, perhaps because many

kazakhstani believe that its a Muslim

country (which is not true). It’s interesting,
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because there is a strange combination of

threats, oppression and at the same time,

some very positive developments being

made for the queer communtities in

Kazakhstan.

SL:- Now with a pandemic occurring,

would you say that the levels of online

threats, trolling and so on has increased

anything?

RJ:- To be honest, I’m not quite sure since

I haven’t been to Kazakhstan for a while

now but judging from what I see and hear

from friends, the situation with the

pandemic is really bad because of multiple

failures from state and health care. At the

same time, people are not really affected

by the lockdown due to many being

skeptical about the dangers of the Covid

19-pandemic; people still tend to gather

and many ignore the regulations. For the

queer community, it is important to have

more hidden gatherings in public spaces,

but I think most of us value having a

smaller, private party at an apartment of

something like that in a private space,

which is not accepted with the

Covid-regulations in mind.

SL:- Yes, it’s certainly an interesting

dilemma. Now, going back to the subject

of the Magic Closet and the Dream

Machine, I think the concept of having this

safe space is not only important but also

unique, since it seems as though you are

the one in control when it comes to

(traditionally) social taboos, such as

‘coming out of the closet’ but making it a

positive experience instead of a negative

one. At the same time, you are taking the

vulnerability in consideration, which I can

imagine must feel like walking on a thin

line sometimes. This leads me to my next

question, which is if you think that a

concept like the Dream Machine or Magic

Closet can be implemented in the West,

and if so, how can that be done

considering how visible most Western

queer communities are?

KW:- I think that in many Western

countries we have to rethink the politics of

visibility in general, which was one aspect

that we kept in mind when creating this

project. Another one was that all of us

have been active in transnational queer

activism as well as academia for a long

time. What I noticed and what later

became what connected us was that the

politics of visibility that seemed to work so

well in northwestern countries, started

crumbling at a certain point in time, when

applied in other contexts. The Russian

anti-gay propaganda law showed us just

that. I also think that visibility politics has

come to a dead end, not only legally but

also making people a target. Right wing
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groups started to organize attacks against

LGBTI+ individuals, and being in an

informal activist group, we started to

think, what can we do? We created our

own idea of what activism can and should

be and came to the conclusion that

visibility politics is not that great at all.

(…) I think a lot of people have come to

realize that these progressive moves with

waving rainbow flags and other things

belonging to visibility politics are not very

productive, but can be rather hurtful, not

just for individuals but also on a broader

level, like in Russia. I think our ideas grew

from all of this, which then created the

extremely creative idea of the Dream

Machine, which consists of imagining a

brighter future. I think that with these

hegemonic, very narrow ideas of visibility

politics from the West, also creates a very

narrow future; it is also closely related to

individualism as well as consumerism,

which a lot of individuals are against. The

Dream Machine is about creating

something in between, something not as

easily defined as the progressive west or

the backwards east, and that you don’t

have to choose between just these two

options. The Dream Machine is set up as

an art installation, and I do think a concept

like the Dream Machine can be installed in

the West, but due to the pandemic, our aim

which is that you can go into a room, build

connections, talk to people is at the

moment not possible, but we are trying to

find a way to go around it. Instead, we are

trying to find ways on how to be safe

online and thus having to rethink the

Dream Machine, since the online is

fundamentally different in terms of

mechanisms and dangers. All in all, the

Dream Machine is applicable to a lot of

countries even in the West, but is not

applicable right now, due to covid.

Ruthia and Tania, do you have something

that you would like to add?

RJ:- What I like about the idea of the

Dream Machine is that it’s essentially

about creating a new methodology of

research, which differs from the

‘traditional’ ways of conducting research.

What I mean by that, is that it is usually

someone from the West having their own

assumptions about the East, whom, with

the help of assumptions, creates a

methodology aimed to fit the Western

ideas of who we are, i.e. people who are

not from the West. The Dream Machine

aims to go against these Western

assumptions of us, and to let us dream

freely without having stereotypes put on

us. It has a decolonial aim, and to illustrate

what I mean by that is that recently, one

author recently wrote about the Belarusian

revolution, saying that the revolution is a

result of people wanting to ‘catch up’ with

the West and to align their country with
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neoliberalism and capitalism, which

absolutely can be assumed as colonial, I

think. The same can be said about

Kazakhstan, where people sometimes

assume that the (Kazakh) LGBTI+

community wants to ‘have the freedoms’

of the West, which is not the case; I’m not

sure what the communities want, and this

is why the Dream Machine exists. Maybe

we don’t need to know exactly what we

dream of.

TZ:- I just have to say that I find the

colonial way of thinking extremely

problematic. I also want to add that the

Magic Closet re-negotiating in a positive

way is very important, and I think this is a

form of resistance against the politics of

visibility. I too think that the concept of the

Magic Closet can be implemented

anywhere, be it Russia, Kazakhstan or

even Sweden or Austria, because this

imperative of visibility is there; you have

to come out and you have to prove that

you’re queer enough or else you are being

shamed. Therefore the Dream Machine is a

great concept to resist being visible and

constantly having to prove yourself, in my

opinion.

SL:- And so when it comes to online

visibility, we in the West, at least in

Sweden, usually don’t think about being so

public with your identity online; in that

regard, the Western ideas of being visible

sometimes clashes with the Eastern. How

can people in (north)Western countries be

better allies to the East?

TZ:- Always ask, of course, when taking

pictures, publishing names and so on. But

also try to inform before asking, because

sometimes people can be unaware of how

dangerous being exposed can actually be.

At the moment I am working on an online

project on queer and feminist issues in

Siberia and we have to enforce informing

people about the dangers of, for instance,

publishing under their real name. I guess

many people don’t really think about this

since it is such a natural thing to share

your location on Instagram, or tagging

people in a post being published. Asking

and informing is the most one can do, I

would say, although in the end, it does not

really guarantee safety at all, to be honest.

KW:- I absolutely agree with you Tania. In

my second job within American studies, I

have come to realize that the Queer

communities have to become better at

listening to the more vulnerable groups

and their needs. In the US for instance,

black trans women constantly have to

remind the rest of the LGBTI+ community

how dangerous it is for them to be visible

and they constantly have to remind people
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about their white privilege as well as

sometimes needing to pass as hetero, due

to the dangers of being a woman in public.

I think that the most visible and privileged

parts of the LGBTI+ community has to

listen and maybe not work as much on

making queer people more visible, but

instead trying to make them safer.
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My interview with Aia

My third and last interview was conducted

with Aia, a PhD student and has written

about feminist ethics of sexuality, sexual

freedom as well as sexual citizenship.

Aia is currently the activist of Tbilisi

Pride.

“I am very interested and engaged in

queer activism where I help organizing

feminist rallies and protests, and since I

have a masters’s degree in gender studies,

I think that my studies go very well

together with my activism”, Aia tells me.

SL:- I read an article of yours in the

Caucasus Edition where you and two

others wrote about NGOs

(non-governmental organizations). It

seems to me that you are critical of NGOs

and grassroot political organizations, and

that we need to find other ways to do

activism in order to prevent it from being

professionalized and institutionalized. My

question to you is if you can elaborate a bit

on what you mean by that, and what do

you think the goal should ultimately be for

queer and feminist activism in Georgia?

AB:- Well, I consider this to be quite

difficult because I do consider NGOs to be

a problem; Georgia and other ex-Soviet

countries are developing countries and

most organizations are somewhat tied to an

agenda, not always tied to the government

but sometimes. These organizations often

don’t see the problems that our

communities face, and although not all

NGOs are bad, most of them are often

entirely dependent on donors, and so they

have to obey whatever the donors agenda

might be. It’s about money, too.

SL:- So the goal should be (for the NGOs)

to break the dependency?

AB:- Yes.

SL:- Now, since most NGOs are strongly

influenced by neoliberalism and

capitalism, and with very influential

political figures in Georgia like Mikheil

Saakashvili, would you say that the

situation for queer individuals in Georgia

has gotten worse or improved?

AB:- Our government is very strongly

influenced by neoliberal policies and it’s
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had a generally bad impact on the

Georgian population, including the queer

community. Regarding if the situation for

queer individuals has improved.. It is

difficult to say if it has gotten worse

because of neoliberal policies, but the

situation for queer people has improved

since the year 2000 (when LGBT rights

were legalized), but it was also during this

time that neoliberalism started to gain

popularity in Georgia.

SL:- So what was it like before the

legalization of LGBTI+ rights?

AB:- It’s difficult to say, but prior to 2000,

the queer community was essentially

invisible; they were repressed and existed

underground. Due to the invisibility of

queer people, we could not tell what their

socioeconomic situation was like and so

therefore, data or statistics are

non-existent.

SL:- In your speech at the Future

Solidarities conference, you spoke about

how transgender sex workers are the most

vulnerable group at the moment in

Georgia. Since it requires sex reassignment

surgery in order for a transgender

individual to change their name4 and the

average salary in Georgia is about 1,092.7

GEL5, or $398.80, it obviously must be a

very difficult factor for them. I am

therefore curious to know if there exist any

‘peer pressure’ amongst the transgender

community in Georgia, and if so, would

you say that it has its basis in

heteronormative standards (of beauty)?

5 According to Agenda.ge: Q1 of 2019: average
salary in Georgia increases to 1, 092.7 GEL.
(https://agenda.ge/en/news/2019/1579)

4 Institute for War and Peace Reporting : Georgian
laws discriminate on transgender rights.

A.B:- Yes, it’s very difficult to get sex

reassignment surgery in Georgia, this is

due to the fact that salaries in Georgia are

often lower than 1,092.7 GEL. Another

problem is that transgender individuals can

be refused normal employment because of

discrimination, and as a result they often

have to turn to sex work, since it is legal in

Georgia.

SL:- Is it just as difficult to be a trans man

as a trans woman in Georgian society?

AB:- Usually, trans women face more

discrimination compared to trans men

because they are more visible. In addition,

people are somewhat more transphobic to

trans women because they are seen as men

who have rejected their masculinity, which
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is frowned upon and seen as ‘sinful’, so to

speak.

SL:- So it stems more from tradition than

anything else?

AB:- Yes. We live in a very patriarchal

society where manhood is seen as more

valuable than womanhood; of course trans

men are discriminated against too, but the

chances of them getting good employment

is much better (…) Like other patriarchal

societies, it is much easier to be accepted

as a trans man, because you are seen as

embracing masculinity, which is always a

good thing, according to these patriarchal

norms.

SL:- In your speech, you were talking

about the organization TEMIDA and their

initiatives to build shelters to queer people

in Georgia, and so I am curious to know if

you could tell me a bit more about their

initiative and how they have impacted the

Georgian society?

AB:- TEMIDA consists of gay and trans

people and their work is mostly focused on

social work and empowering the queer

community by offering them various

services, such as health care, psychological

services, lawyers and such.

SL:- So is TEMIDA a national

organization as in all of Georgia?

AB:- No, they are based in Tbilisi and

unfortunately, not very powerful. But yes,

they have some ties with other

organizations and they have managed to

reach out to them with their work.

SL:-  Do you think that it is possible for

Pride to spread to other parts of Georgia

and for LGBTI+ groups to be more

accepted in general?

AB:- I don’t think that organizations like

that have the resources to spread in

Georgia. I think that the queer community

can gain more visibility, access to public

space, and in order for this to happen, we

need to actively organize more Pride

marches and other public events; I think

that an event like Tbilisi Pride can play a

cruicial role in this. Hopefully, the

initiative with Pride will spread to other

towns as well, and they will be able to

organize their own Prides.

SL:- So would you say that Tbilisi is the

safest city in Georgia?

AB:- Yes it is, and many queer individuals

from other parts in Georgia migrate to

Tbilisi.
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SL:-  Regarding Tbilisi Pride, more

specifically 2020 and it being conducted

online; a vast majority of Georgians have

negative opinions against LGBTI+

individuals, and since social attitudes take

a long time to change, I am curious to

know if the possibility of conducting Pride

online, even in post-pandemic times in the

future, might be a possibility?

AB:- To be honest, I don’t think this would

be a good idea. We organized our first

Pride week in 2019 and unfortunately, we

ran into many problems along the way. For

instance, the government said that they

could not defend us, but luckily, we were

able to still organize a smaller, more

symbolic march with about fifty people,

without having the police or any defence

involved. Pride and other events I had

been involved with has had a good impact

on Georgian society, and I was really

satisfied because it was very political, too.

During the pandemic, marches were not

able to be conducted, so we decided to

move it online. During these

circumstances, having to conduct an event

online works great, however, I hope that

next year we’ll be able to organize Pride as

we intended it to be, i.e in a public space.
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Vulnerability, community and

solidarity: How queer solidarity in

Turkey has been affected by a pandemic

As mentioned earlier in my interview with

Onur, social media and online activities

are now a necessity for most people during

pandemic times. Although the dangers

online might not lead directly to physical

violence, it can lead to bullying, doxing

and eventually suicide, whereas in some

cases, physical violence do occur as a

result of online harrassments, and so on.

“We are always exposed to technology.

Since there is always a risk of having your

address or whereabouts exposed online,

and most of us are public, we also have to

take into consideration the physical

violence, I think”, Onur tells me.

SL:- I have some concerns regarding the

media’s role in accurately reporting on

Pride movements in Turkey, more

specifically Istanbul Pride. When I was

doing research on Istanbul Pride 2019, I

ran across multiple articles that weren’t per

se making it look bad, but it seemed to me

that many of them had some kind of

‘hidden agenda’. For instance, one clip6

published by the Russian state-controlled

6 Ruptly, Youtube. Turkey: Istanbul Pride draws
hundreds despite being banned for fifth straight
year. 2019.

channel Ruptly, which filmed Istanbul

Pride 2019, almost exclusively included

clips from riots and very angry protestors,

and so my concern is that someone who

might be interested in learning more about

the LGBTI+ movement in Turkey would

come across a video like this, thus buying

into what RTs agenda seems to be; that

LGBTI+ people are unstable, etc. What

responsibility do you think that media on

all sides of the political spectrum have

when it comes to reporting, or rather

misreporting on the queer movements in

Turkey?

OK:- Every year, Istanbul Pride takes

place in the month of June, which also

happens to be the time of the year when

LGBTI+ is being reported on in the media.

I think this is good, because it shows that

Pride is reaching one of its purposes,

which is to show that these people are

there, and they will continue to ask for

their rights. When it comes to mainstream

media, the visibility on TV is usually very

low on a daily basis and is slowly

decreasing even more. Also, Pride has

been banned in Istanbul since 2015 but

people will still go there, with the

exception of this year, but other years, the

media has not been eager to report on

Pride, since anything that criticizes the

Turkish government is usually not allowed

to be shown. This is not only due to most
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media being controlled by the government,

but also because the people who support

LGBTI+ rights are in direct contrast to the

current governments very conservative

values, thus making the supporters and

activists a threat. So yes, the visibility of

LGBTI+ individuals in Turkish media is

almost zero, but on the other hand, who

uses mainstream media at the moment?

The media outlets that people use

constantly are changing, such as Youtube

and other online/alternative websites. The

media is technically divided in Turkey,

with one side showing only what the

government approves of. Also, the

president of Turkish ministry of religious

affairs has been giving homophobic

remarks, where he compared coronavirus

to HIV and LGBTI+ individuals, and also

said that being an LGBTI+ individual can

make you sick. Obviously this was talked

about in the mainstream media outlets

since he is a very influential figure in

Turkey, but he was never criticized.

Though his statements have been criticized

from many groups, not only LGBTI+

groups but also NGOs and other human

rights organizations. It seems like

democratic forces are now finding new

ways of activism on platforms like

Youtube, while right wing-media outlets

are reporting about LGBTI+ individuals

openly, but in a solely negative way. Also,

hate crimes are not taken seriously

unfortunately, since there is no law against

hate speech aimed at LGBTI+ individuals.

SL:- There is a well known activist,

Barbaros Sansal, who has said that if you

are pro-regime and pro-Erdogan, it’s

possible to be openly LGBTI+ and safe,

but if you are in opposition, you are

“sinning”. Something that’s been

fascinating to me is how Turkish

celebrities who are openly pro-LGBTI+

rights can still receive public support from

Erdogan himself. So my question is, if you

think that there’s any truth to Sansal’s

statement?

OK:- It is a very interesting question.

From a research point of view,

homosexuality has never been

criminalized in Turkey, so we could see

some public visibility of LGBTI+ in

music; we’ve had several singers who has

been openly LGBTI+, one of them being a

very respected singer who never really

defined himself as gay, but had openly

queer themes in his art and was very proud

of it. There is also a very respected singer

who came out as trans many years ago, but

due to transitioning not being allowed

then, she had to face many challenges,

such as a (military) coup taking place in

the 1980s which resulted in her being

banned from performing on stage. When

transitioning became allowed and she
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underwent sex reassignment surgery, she

became accepted by the general public

while openly being a transgender woman.

These situations used to occur mostly in

the past, besides the activism aspect of

course. Also, many celebrities are very

publicly showing support for Pride, but

then there are also celebrities who do not

show their support for Pride officially, but

are still criticizing the government. There

are many other public figures being openly

trans or gay, but that does not mean they

have to be activists. In fact, one very

famous transgender woman is close friend

with Erdogan. This is interesting, because

when it comes to individuals being

LGBTI+ and supporting the government,

they can be accepted because they are

supporting the government, but as Sansal

said, being LGBTI+ does not equal you

identifying yourself within the movement.

(...)

Is critique really secular? An analysis of

secularism and (homo)nationalism

As mentioned with my interview with

Onur earlier, prejudice and negative

attitudes towards LGBTI+ individuals

exist both in the public as well as on a

higher political level, although politics in

Turkey, more specifically far right and

religious opinions and their relationship

with LGBTI+ is far more complex than

that of the general public’s. Onur

mentioned the case of Bülent Ersoy, whom

President Erdogan has a friendly

relationship with, although Ersoy is openly

transgender. However, their friendship

would probably not exist if Ersoy would

engage in pro-LGBTI+ activism, and this

seems to be the case for many other

non-cis people in Turkey.

However, oppression against LGBTI+

individuals is not just one separate issue,

but rather goes hand in hand with other

prejudices as well, such as racism.

So, is the issue of LGBTI+ rights and

visibility more of a political problem as in

the policies of the Turkish government, if

anything? And if so, can solidarity become

stronger despite these challenges?

While the problem of media censorship

and repression from a very authoritarian

regime in Turkey is probably the major

issue here, it seems as though the allyship

in many other countries is lacking, not

only due to visibility politics being one

major thing that differs activism and

solidarity, but also because of religious

views. In fact, islamophobia and/or

homonationalism can be at fault here. Jin

Haritaworn and Jasbir Puar has written

about homonationalism, and it is worrying

to see how many gay communities in

countries like Germany is declaring
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muslims as well as people of colour7,

mostly Turks or Arabs, as their ‘enemies’.

Both Puar and Haritaworn has mentioned

the so called Muslim Test, and this kind of

‘othering’ is common, not only regarding

testing wheter muslims are ‘open minded’

enough to accept LGBTI+ rights, but can

also be used to disregard or humiliate

peoples cultural backgrounds.

Unfortunately, the solidarity towards the

Turkish LGBTI+ community in the West

have to improve, and what we’ve seen so

far, with bias against islam as well as the

use of nationality-based terms such as

“foreigner” (which has now been replaced

with “migrant” in some cases). As Jin

Haritaworn writes in Queer lovers and

hateful others, homophobia and hate

towards other LGBTI+ individuals can be

directed exclusively to muslims; in this

case, the example mentioned here is the so

called Muslim test, a test only aimed at

people whose prior nationality is with a so

called ‘Muslim country’, thus making the

test almost exclusive for people of colour.

The test consisted of questions regarding

7 Haritaworn refers to people of non-western
european descent as “people of colour” in the book
Queer lovers and hateful others (p. 10), a choice of
words which I find to be problematic. Due to the
history of slavery and apartheid with black and/or
brown people being referred to as coloureds, the
term “people of colour” can in my opinion be used
as a way to dehumanize black and brown people by
making white seem to be the norm, and “people of
colour” as ‘others'.  Although this obviously was
not the intent by Haritaworn, I wanted to highlight
why I find the usage of the word problematic.

women-and-gay acceptance, but also

questions regarding terrorism and

undemocratic beliefs.  Haritaworn

mentions that the Muslim Test can,

according to Jasbir Puar,  be classified as a

prime example of homonationalism, where

words like ‘acceptance’ and ‘tolerance’

for queer individuals are used to determine

wheter someone is ‘good enough’ to be

viewed as an equal. Other tests and

researches has been done, one

scientifically proving that youth of Turkish

origin hold the most homophobic attitudes

and are most likely to be appaled by gay

kisses; intimacies like this are very

homonormative in that it verifies the

values of a neoliberal consumer culture

which is often visible, writes Haritaworn.

The test consisted of 30 questions, with

half of them being about women-and-gay

friendliness, while the rest of the questions

tested wheter the participants were deemed

prone to hold beliefs sympathizing with

terrorism and ‘undemocratic’ beliefs. One

of the questions was regarding same-sex

relations and family; “Imagine your

full-grown son comes home to you and

declares that he is homosexual and would

like to live with another man. How do you

react?” was one of the questions. Another

one touched on the subject of attitudes

towards LGBTI+ individuals in politics.

“In Germany various politicians have

made themselves publicly known as
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homosexuals. What do you think about the

fact that there are homosexuals in public

office in Germany?”, the questions

followed.

Furthermore, according to pictures

published to The Telegraph8, another

question was “If your adult daughter

dressed like a German woman, would you

try to prevent her from doing so?”

Due to intense criticism, the test was

withdrawn. Although the test was

withdrawn, it still very much reflects on

the core of homonationalism, which is to

use the concepts of ‘accepting’ and

‘tolerating’ LGBTI+ individuals as a

barometer to determine whether a person

is worthy to become a citizen, according to

Puar and Haritaworn.

For the state of Baden-Württemberg

(where the test was conducted) to use a

word such as “German woman”, implies

that the so-called “German woman” is

defined by ethnicity, not citizenship, and

the Muslim test further showed how

LGBTI+ individuals can be used as

“symbolic border guards”9 that ‘protects’

Germany from so called “imported

homophobia”, further enforcing the idea

9 Haritaworn, Jin et al. Queer lovers and hateful
others. 2015. pp. 10 - 12.

8 The Telegraph: Germans to put Muslims through
loyalty test, 2005.
(https://www.telegraph.co.uk/news/worldnews/euro
pe/germany/1506712/Germans-to-put-Muslims-thr
ough-loyalty-test.html)

that “Germanness” is connected to

whiteness, according to Haritaworn et al.
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Politics and prejudice during times of

pandemic in ex-Soviet countries

The following text, apart from excerpts

from the interviews, consists mainly of my

own opinions and should not be confused

with those of my interviewees.

It seems to be that visibility and safety is

not a black or white issue, nor is any

potential solution to the online - offline

dilemma. A new form of resistance is

being shaped within the queer community

with a hybrid of online-offline activism,

which unfortunately has its cons, too, since

internet and other social media as well as

safety issues, can become a question of

class or a urban - rural dilemma.

The issue of the divide between the East

and West is something that the creators of

the Magic Closet and the Dream Machine

touches on. For instance, many individuals

in some Western countries take some

things for granted, such as being able to be

your true selves on social media without

having to risk being persecuted. At the

same time, the goal should not be to have

to choose between The East and The West,

where democracy is often synonymous

with western values, which is not the case.

One of the interviewees, Katharina

Wiedlack, has written about how common

it has become for Western NGOs to

declare support for LGBTI+ groups in

Russia, which she claims she is sceptical

about, and that this should ultimately not

be the end goal, since solidarity found in

everyday life as in the rather banal,

everyday activities should be the goal to

strive for, even regarding Western

solidarity.

During my interview with Aia, I was

surprised to learn about the complexity of

what the situation is like for LGBTI+

individuals in Georgia - NGOs are well

and alive, but they are, ironically enough,

often tied to governmental interests. I also

think Georgia is quite unique in that sense

that not all individuals within the queer

community are as frowned upon; in fact,

with the case of trans men being seen as

‘women embracing masculine traits’, they

might even be able to live their lives as

they want to, while trans women do not

have this ‘privilege’. In fact, it fascinates

me how traditionalism in this case

contradicts itself. It is also interesting that

the goal for Pride and other queer activism

in Georgia seems to be that it should be

visible and out in the streets and should

not be aimed to move into the online

sphere, which differs to previous

interviewees.
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In my interview with the team behind

Magic Closet, Ruthia explained to me that

in Kazakhstan, racism is seen as something

alien and therefore not discussed as much

as in the US, for example. When it comes

to racism, it becomes increasingly difficult

to analyze from a non-western european

perspective. It might not be just a black or

white issue (quite literally) but rather has

its ground in more refined ideas, such as

different ethnic group’s nationalistic ideas,

and ‘othering’ minorities.

“Racism takes roles in different places,

and what is racist might not be considered

as racist by the ones who are acting on it.

In many ex-soviet countries, racism is not

even recognized as a problem”, says

Ruthia. Of, course, this is not only a

problem in Kazakhstan, but also in the

countries of Georgia and Russia.

In the breakout regions of Abkhazia and

South Ossetia in Georgia, the situation

regarding human rights, especially for

LGBTI+ people is even worse, due to the

fact that the Georgian government has zero

control over these areas, Aia tells me.

In the areas out of control of the

government as well as minority groups in

the rest of Georgia, such as Chechens and

Ossetians, conservatism and traditionalism

is generally speaking higher than the rest

of Georgia, which makes no room for

queer and LGBTI+ organizations in these

areas, at least no known organizations.

Because of this, we have no data regarding

this, Aia tells me. Of course I believe that

LGBTI+ people exist even in these

regions, but according to what Aia has told

me, it would certainly be highly unlikely

that they would come forward.

In Russia, the law known as the ‘Gay

propaganda law’ de facto prohibits

LGBTI+ individuals to conduct activism,

especially online, and LGBTI+ individuals

in Russia who are teachers or working

with children will most likely lose their

jobs and be shunned by society, says Tania

from Magic Closet.

After all, activism or just existing as an

LGBTI+ individual might not be available

for everyone. Being able to live fearlessly

as an LGBTI+ individual is almost entirely

based on class, as well as environment.

Unfortunately, the religious or national

background of an LGBTI+ individual has

turned out to be just as crucial of a role as

class, where different cultures,

nationalities and religion/irreligion are put

up against each other, often creating an

argument of the east versus the west, or

judaeo-christian values versus islam.

Apart from divisions and difficulties and

dangers on social media, one platform in

particular has seemed to not face as much
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criticism; Zoom. But the question is, can

Zoom really be considered a tool available

for everyone, not just the privileged?

Final thoughts about the privilege of

Internet safety, from a (somewhat)

privileged perspective

In all of my interviews, the platform Zoom

was mentioned as important, not only due

to the risks regarding safety, but also

because of the current pandemic. Although

Zoom seems to be inclusive and easily

accessible for everyone, it is important to

not forget that Zoom usually offers

approximately 45 minutes free time, then

you’ll have to pay at least 10 dollars,

which might be big money to spend,

especially if the costs for wifi and/or tech

bills are high.

This of course will affect mainly poor and

marginalized people, especially LGBTI+

people since they in many cases can be

refused job opportunities, as is the case

with Georgia, as well as other ex-Soviet

countries, like Kazakhstan and Russia.

Although I believe that the West in general

is indeed more fortunate when it comes to

online safety, it is still important, yet

maybe difficult for some Western allies to

not take on a white savior role.

One personal dilemma of mine when

writing this article was something that I’ve

never really reflected about earlier; how do

I write this article in solidarity with the

LGBTI+ communities of Georgia,

Kazakhstan, Russia and Turkey, without

doing it from a colonial perspective? Just

to give you an example; when writing part

1 of this article, more specifically the part

about the Muslim Test, I discovered that I

had been using words with rather

somewhat-colonial connotations. For

instance, I originally wrote the word

“against'' in the sentence “Another one

touched on the subject of attitudes against

LGBTI+ individuals in politics (p. 6)”

instead of “towards”. Although entirely

unintentional, this made me think about

whether the deep-rooted simplistic ways of

viewing politics, human rights and religion

many people in Western European

countries like myself learn early in life,

has created an unintentional bias.

So, what did I learn?

Conducting these interviews made me
discover how blurry the line between
allyship and white saviorism seems to be
in many Western countries, especially in
my home country Sweden.
When Georgia, Kazakhstan and Russia are
in the news, the theme is usually centered
around civil unrest, violence and how
‘un-democratic’ those countries are; this
kind of rhetoric however, is very seldom
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used to describe Western countries, even
during unrest.
From childhood, most people are also
taught by school and family to be grateful
to having been born in a ‘Western’ or
‘secular’ democracy, but far too seldom
taught how to critically analyze why the
word ‘democracy’ is often considered to
be synonymous with words such as
‘Western’, ‘secular’ or ‘ rational’.
Writing this article has also made me more
aware of a privilege that I used to take for

granted; online safety, but it is not about
having to feel ‘lucky’; it’s about listening
to and respect the voices of others, without
having to pity them. In retrospect, some of
my questions could have been phrased
differently - albeit me being aware of the
things I could’ve done differently, might
be a good sign that I’m saying goodbye to
my inner colonizer.
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